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NOTE: This lecture covers the following lines: SHIDAI NO SHO
ONOZUKARA FUKUSU, KGNO SONO HAHA O URU GA GOTOSHI, HIWA
NESSHI, DAZEWA DOYD, MIZU WA URUDI, CHI WA KENGO.

As we have big blackboard I want to explain these
characters (the Chinese #ha:acte:s ana the Japanese pronunciation.)

rThése characters are, of course, Chinese characters, but

Japanese people read these characters in Japanese, without
changing the order of the characters (written order of the
characters). How we read these characters is...(Here Roshi
gave an explaination of the oifference in reading the original
Chinese text in Chinese and in Japanese. A direct translation
of this part of the lecture would be rather confusing because
he pointed to characters so often, but an example of one line .
givan below may help in understanding:

Original Chinese Characters:

Chinese reading of the Characters (Japanesized-Chinese or

"on" reading):
Japaneses grammatical changes and additions:

Simple English Translation:

SHI Dal NUO SHO, Nesture of four elements. NO means of. DNOZUKARA
means naturally. FUKUSU means resume. This (GCTOSHI) means

like anc this (KO) means child. This (URU) means have or obtain
and this (SUNG) means that or his. (HAHA) means mother. KGND
SONG HAHA U URU GA GOTGSHI. The Japanese order of words is
diffsrent from the Chinese order of words, which is something
like .English. So we call these woras OKURIGANA, words which

are peculiar toc Japanese language. This (NU) means of. This
(SHO) is subject, and the word (NO) makes this word (SHIDAI)
adjective of this noun (SHG). SHI DAl ND SHO, Nature of four
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elements. ONOZUKARA, naturally FUKUSU, resums. KONO SONO HAHA

O URU GA GOTGSHI, like a child get his mother. HIWA NESSHI, (
KAZEWA DGYO, MIZU WA URUGI, CHI WA KENGO, fire heats; wind “
blows; water wers; and earth is solid.

So ws read Chinese scripture in two ways. Sometime in
Japanese (demonstrating how the Japansss will read the Chinese
chaéactars in a differant order from that in which they sare
written). Our eyes should go back and forth like this
(damonstrating). Somestime this word (character) may be two or
three lines ahead, and after reading two or three lines we
- have to-come back to this (charactar). Rather complicated, but
we have been resading in that way when we read Chineses language
and Chinese books.

Tonight 1 must explain SHI DAI, fﬁu: elements. Buddhists
have igcea of elements of various being. Wse count four slements:
fire, water, wind and sarth. These elements have their own
nature. We shouldn't say so, but tentatively we think these
four elements have their own nature. Nature of fire is to make
things perfect, like you boil something. By hesting thinés (
they will be more mixed up, or psrfect, we say. Anyway perfection.
And wind brings things to maturity. I don't know why, but
wind-nature encoursges things to be more mature. (Comparing
character for fire with character of wind). Little bit different
from this word. This (character for air) is more organic
activity. This (character for fire) has more chemical activity.
Anoc this, nature of water is to contain things in it. wherever
you go there is water. So we rather think opposits way. Water
contains everything. Instead of saying that there is water in
the bulk of the tree we may say water cantains bulk of the treme,
leaves and sverything. So water is some great, big being in
which sverything exists. We exist in water. And solid nature is
the element of sarth., Earth does not mean land, but soms solid
nature of the material is earth. So, according to Buddhists,
if you divide things into the smallest piece imaginable (I
oon't know English term for it)...

Student: Atomie?
Roshi: Something like that.
Student: Molecule?
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Roshi: Atom, maybe. But that is not final piece. That final
piece is called GOKUMI. GOKUMI is the smallest piece imaginable.
That final beinq has these four nature.

So we say final atom consists of these four elements. This
is something liks modern physics. I don't know how to explain
it because 1 don't know the proper words...plus and minus and
what final atom consists of is plus and minus. And these
(sentences) are something like that. And it is strange snough
to say they hsve same idea. Modern physics think final being
has no weight or no size. It is just current. We Buddhists
think in that way. Although final being has those four elements,
and accordingly we can sey final piece consists of four eslements,
but that is not some solid being. When we reach to this nature
of being that is just Emptiness, we esay. So when we come to
this idea we come to the idea of Emptiness. Those elements
is not something which exist actually...some materialistic
being. It is something which is not material, which is just
energy. So we call it GOKUMI.

So this is four slements (characters for fire, wind,
water and sarth) but we add ons more, and we say five elements.
Four elements has one more which is Empty Nature. So that
HIWA NESSHI, KAZEWA DOYG, MIZU WA URUOI, CHI WA KENGO) is
empty, all empty. Even though it is empty, from Emptiness
these nature will appear, will come into being. And as soon as
those four nature come into being we form idea of element or
final piece. And material consist of those elements. That is
Buddhistic understanding of being. So it looks like we are
explaining, talking ebout, some material, but when we come to
this igea of elements, those elements are not just materisl.
They are both spiritual and material. And when we come to these
elements thinking mind is included. So we say it is Empty. So
when we say the idea of ELmptiness it includes both material

"and spiritual, objective and subjective world. And Emptiness

is final Being to which our thinking mind cannot reach.

So SHIDAI NG 3HO, nature of four elements, naturally in
itself (ONOZUKARA). You can say Empty, but here he says,
resume to its own nature (GNUZUKARA FUKUSU). It means to come
to Emptiness. (KONO SONO HAHA O URU GA GOTGSHI). Just like a

L e d
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child has his mother. When there is a child thers must bs

his mother. Without mother there is no child. That child is
here means that mother is hers. That Emptiness is here means
that the four nature is here. Even though four nature is there
that is nofhing but tentative formation of the final Emptiness.
That is same thing as a child has its...his own mothsr,

All those four sentsnces finally, what they mesn (what
he is talking about) is dependency of being. Although there
are many eslements, those elements, originally, naturally,
resums to their own nature. Sc although thers are many things,
sach one of them is independent. And a child is indspendent,
even though he has his own mother. And fire is indepencent
with its nature of heat; and wind is independent with its
nature of moving; and water is indepsndent with its nature of
moisture; and earth is independent with its nature of sclidness.
So it means sverything is indapendent. And theses four sentences
follow the ten sentences which sre talking about truth of
indapendency. In this SANDOKAI, Sekito is explaining the
reality in two ways. Now he is explaining resality from the
viewpoint of independency (four slements are independent).
Although it has its own source, although he has his mother, a
¢hild is indepsndent. Fire is independent with its nature of
heat; water is independent with its nature of moisture; and
earth is incependent with its nature of solidness.

(Reading from Masunaga's translation and adding his own
interpretation now Qnd then) Here translation goes...I con't
know who's translation it is) "The characteristic of the four
2lements drew togethé:"...resumc itself...resume its cgriginal
nature, maybe, which is Emptiness, "like a child :eturniﬁg to
its mother." This is rather poor translation, maybe. Like a
child has its mother is more accurate. That there is child
means that there is mother. That is what he means. "The heat
of fire, the moving wind, the water wet, and the solio earth,"
It is better to put period here (after earth). And maybe, like
a child has its mother, And fire, element of fire has its )
nature of hsat. The element of wind has its nature of moving; { 
tha slement of water with its natures of wet; the element of
sarth with its nature of solidness. are independent, maybe. If
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you put period here (after sarth). And has its own nature,
(The sentences he was referring to were punctuated in the
following way):

"The characteristics of the four slements draw together
Like a child returning to its mother.

The heat of fire, the moving wind,

The water wet, and the solid esarth:"

Than_naybe it makes clear senss. (Putting the period ifter
esarth instead of after mother)

YEyes to see, sounds to hear, and smells--
The sour and salty taste on the tongus,
But in esach relested thing,

As lesaves grow from rbots,
End and beginning return to the source.
'High and low' are used respectively:"

This is for the next lecture but I will read it (the corrections)
sc that you cen understand the previcus sentences better., It
is better to put period here (after "respectively®).

Those six sesntences mean the understanding of independency.
Things exist in two ways. One is independency, and the other
is dependency or interrelatedness,. But although they eres inter-
related, they are independent. Each one of you ere indepencent,
but you are related with each other. Even though you are relatec
with each other you are independent. So you can say both siges.
So all thess sentences expressing the idea of reality from the
side of independency.

Do you understanag what he means? Usually when we say
indepenaent you have no icea of dependency. That is non-
Budaohistic unaerstanding. Buddhist always know reality; we
understanoc things completely sc we will not be mixec up. We
will not be confused by saying dependency or independency. If
someone says, "tverything is independent." "0.K. That is so."
And if some other person says, "Things are interrelated,""That
is also so." We understand both sides. So whatever ycu say
that is 0.K. But if someone stick to some one=sided idea we
may say, "NO!" He will say, "Everything is indepéndent." We
will say, "No!"™ If you stick to the idea of indepenaency of
the being only I will say to him, "No, you &are wrong!" And if
someone else stick to the idea of dependency then we will say,
"No, you are wrong!"

-
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Thenga:e many koans like this. If the final karmic fire
burned sverything up, at that time whethsr Buddha Nature still
there or an,'that is question.1 And sometimes he says "Yes,
it existstﬁ But some other time someone came and asked him,
"When thafiarmic fire burned everything up, what will become
of the Bu&éha Nature?™ "It will not exist,"™ he may answer,

Both is true. People may ask him, "Then why did you say it
will exist?" Then he will get a big salp. "What are you talking
about? Don't you understand what I mean?™ Buddha Nature will

not exist is right and will exist is alsoc right.

From sdewpoint of independancy everything exist with its
Buddha Nafﬁre. even whatsver happens to this worla. But, even
so, nothing exists vhen we ses from the viewpoint of Utter
Darkness or Absolute. Then nothinq exists. That which exists
is Nothingness, or Darkness in which many things will exist,
or what you ses, or what you say about it is Nothing. There
is no way to explain things individually. This is just
intellectual explaination., But here we have actual feesling.
wWhat kind of feeling you will have about things you see, what
kind of diffarsnce you have, from thes understanding of usual
person of just understanding of being, should be discussed
more, If we see things which happen, at that time, when you
see them, you will appreciate things which you see, and you
will appreciate, one by one, evexything. There you have pure
gratituce. Even though you are observing one piece of flower,
just one flower, that one flower include everything. It is
not just flower. It is the Absolute; it is Buddha himself. we
see in that way. But at the sams time, that which exists is
just flower ana there is no one to see and nothing to be seen.
That which exists is just flower. That is the feeling we hava
in gur practice and in ocur sveryaay asctivity. wherever you
work youihave this kind of feeling, a continuity of that king
of refreshed, pure gratitude. So to see, to treat things, is
to treat Buddha's aquipmeﬁt, for us. We understand in this way.
. But when we memorize something, when we think about
something in term of duality, we observe things intellectually

1

From Blue Cliff Records, Koan #29, pege 111
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and undexrstand things intellectually. Even though we understand
intellectually we do not stick to the idea. That understanding
should be improved, day by day, by our pure thinking. And we

do not stick to old stump (stump of the tree). We do not sit

on the same stump. . .

We say, "You cannot catch fish in the same place." Today
fortunately you could catch a big fish at some certain place,
but témorrow you should fish some other place. Or we say, "To
cut boat to remember where we are." (laughing) Boeat is
actually going, so even though you cut boat to remember place...
*"Oh, there is something beautiful, and we should remember that
beautiful flower," but even though you cut the édge of the boat
esswhat do you call it? '

Student: Rail

Roshi: Maybe rail of boat...it doesn't help. Because bocat is
going. But usually we do so. "Oh, that was very good," and we
cut the railing of the boat to remember something. This kind
of tesching suggest our foolishness, and what is actual
Buddhist life. We should not wait here, sitting on the same
stump. They will not coms to the same place so sitting on the
stump with gun ie very foolish., It is a good example of
thinking mind. Even if it is so, we should appreciate what we
see right now. "Oh, beautiful flower!" We have full appreciation
of it, but we should not cut the railing of the boat, or we
should not wait for her coming, stancing at the same place.

She may come by this time of cay, but sometime she may come,
and sometime she doesn't come. I have some experience like
this. 1 woulo wait for her coming sitting...(laughing).
Sometime she may come; sometime she may not. So if she come

we are lucky. If she doesn't you shoulan't complain. (laughing)
The questions were directly related tc the lecture but were
quite long.

ZF:Om an old Chinese story about a hunter who returns
to his ola hunting grounds.
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